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ADVERTISEMENT. 

The  first  edition  of  this  Sermon  was  published  in  the  city  of  Cincinnati, 
Ohio,  in  the  latter  part  of  the  year,  1827.  The  author,  then  on  a  visit  to  that 
place,  preached  on  the  subject  from  request,  and  wrote  the  Sermon  at  the 
solicitation  of  those  who  heard  it. 

A  second  edition  is  now  printed,  in  the  hope  that  truth  will  be  promoted  by 
its  circulation. 


SERMON. 


MATTHEW  XXV.  31—46. 

"When  the  Son  of  man  shall  come  in  his  glory,  and  all  the  holy  angels  with  him, 
then  shall  he  sit  upon  the  throne  of  his  glory  :  And  before  him  shall  be  gathered 
all  nations;  and  he  shall  separate  them  one  from  another,  ds  a  shepherd  divideth 
his  sheep  from  the  goats.  And  he  shall  set  his  sheep  on  the  right  hand,  but  the 
goats  on  the  left.  Then  shall  the  king  say  unto  them  on  hi<?  right  hand,  Come 
ye  blessed  of  my  father,  inherit  the  kingdom  prepared  for  you  from  the  foundation 
of  the  world:  For  I  was  an  hungered,  and  ye  gave  me  meat:  I  was  thirsty,  and 
ye  gave  me  drink:  I  was  a  stranger,  and  ye  took  me  in:  Naked,  and  ye  clothed 
me:  I  was  sick,  and  ye  visited  me:  I  was  in  prison,  and  ye  came  unto  me.  Then 
shall  the  righteous  answer  him,  saying,  Lord,  when  saw  we  thee  an  hungered, 
and  fed  thee?  or  thirsty,  and  gave  thee  drink?  When  saw  ws  thee  a  stranger,  and 
took  thee  in?  or  naked,  and  clothed  thee?  Or  when  saw  we  thee  sick,  or  in 
prison,  and  came  unto  thee?  And  the  king  shall  answer,  and  say  unto  them, 
Verily  I  say  unto  youi  inasmuch  as  ye  have  done  it  unto  one  of  the  least  of 
these  my  brethren,  ye  have  done  it  unto  me.  Then  shall  he  say  also  unto  them 
on  the  left  hand,  Depart  from  me,  ye  cursed,  into  everlasting  fire,  prepared  for 
the  devil  and  his  angels:  For  I  was  an  hungered,  and  ye  gave  me  no  meat:  I 
was  thirsty,  and  ye  gave  me  no  drink  :  I  was  a  stranger,  and  ye  took  me  not  in: 
naked,  and  ye  clothed  me  not:  sick,  and  in  prison,  and  ye  visited  me  not.  Then 
shall  they  also  answer  him,  saying,  Lord,  when  saw  we  thee  an  hungered,  or 
athirst,  or  a  stranger,  or  naked,  or  sick,  or  in  prison,  and  did  not  minister  unto 
thee?  Then  shall  he  answer  them,  saying,  Verily  I  say  unto  you,  Inasmuch  as 
ye  did  it  not  to  one  of  the  least  of  these,  ye  did  it  not  to  me.  And  these  shall  go 
away  into  everlasting  punishment:  but  the  righteous  into  life  eternal." 

It  is  necessary,  in  the  commencement  of  this  discourse,  to 
state  what  is  the  commonly  received  opinion  of  the  parable, 
and  also  the  real  point  of  difference  between  us  and  our  breth- 
ren of  other  denominations  in  relation  to  it.  It  has  been  taught 
in  general,  that  this  parable  has  exclusive  reference  to  a  day 
of  judgment  in  the  future  slate  of  existence,  in  which  all 
mankind  will  be  examined  and  judged  according  to  the  ac- 
tions which  they  may  have  performed  in  this  life  ;  and  that 
it  is  a  description  of  the  circumstances,  events,  and  final 
awards  of  that  day.  This  has  been,  I  say,  the  commonly 
received  opinion  ;  though  both  in  Europe  and  America,  there 
have  been  men,  and  in  some  instances  such  as  were  not  of 
the  denomination  to  which  we  belong,  who  have  doubted  that 


this  was  the  true  application  of  the  parable.*  But  it  is  re- 
markable, that  very  few,  if  any  attempts  have  been  made  to 
show  that  it  is  justly  applied  to  the  future  state.  That  it  is 
justly  so  applied,  has  been  taken,  as  it  were,  for  granted  by 
many.  This  has  been  the  impression  upon  the  public  mind; 
and  those  whose  doctrines  have  been  favored  by  this  im- 
pression, have  had  no  motive  either  to  remove  it,  or  call  into 
question  its  correctness.  But  it  is  the  correctness  of  this  im- 
pression which  your  speaker  now  calls  into  question. 

Let  us  attend,  for  a  moment,  to  the  real  point  of  difference 
between  us  and  our  brethren  of  other  denominations,  in  rela- 
tion to  the  parable.  Tt  is  not  that  they  believe  the  truths 
represented  under  the  figures  therein  used,  and  we  deny 
them  :  this,  I  say,  is  not  the  difference.  We  believe  this 
parable  to  be  the  words  of  Christ,  and,  as  such,  we  give  it 
unqualified  credence.  We  believe  every  thing  therein  fore- 
told and  taught,  in  its  true  sense,  without  doubt,  as  well  as 
they.  It  is  necessary  to  give  you  this  assurance,  because  it 
is  sometimes  said  that  the  denomination  to  which  we  belong, 
deny  that  the  threatenings  of  punishment  contained  in  the 
Scriptures  are  true  ;  and  that  we  throw  such  parts  of  the 
holy  writings  out  of  consideration,  retaining  and  preaching 
only  the  promises,  or  the  more  pleasing  parts  of  the  word  of 
God.  This  is  incorrect.  By  us  the  denunciations  of  punish- 
ment recorded  in  the  scriptures,  are  received  with  as  strong 
a  faith  as  the  promises  of  life  and  happiness.  They  are  both 
uttered  by  one  Being,  who,  if  he  fail  in  the  former,  may  also 
in  the  latter.  I  repeat,  then,  we  regard  this  parable  as  the 
words  of  Christ,  and  as  such  it  receives  our  belie!  and  our 
attention.  The  question  to  which  the  attention  of  this  con- 
gregation will  be  invited,  is  not  whether  this  account  is  true, 
but  whether  it  be  justly  applied  to  the  things  of  this,  or  of  the 
future  state  of  existence.  Now,  how  shall  we  determine  ? 
How  shall  we  know  whether  this  is  a  description  of  a  judg- 
ment which  has  taken  place  in  this  world,  or  of  one  which  is 
to  take  place  hereafter  ?  With  whose  word  on  this  subject, 
will  you  be  satisfied  ?  If  you  were  willing  to  take  mine,  un- 
supported by  divine  testimony,  I  should  regret  it.  The  word 
of  one  uninspired  man,  is  as  good  in  this  matter,  as  that  of 
another.     Let  us,  in  relation  to  such  subjects,  call  no  man  on 

*  See  a  volume  of  sermons  by  the  Rev.  Russell  Scott,  minister  of  the  High- 
■treet  Chapel,  Liverpool;  aad  also  tke  first  part  of  Pp.  Pcarce'e  Commentary  on 
the  passage. 


earth  our  master  :  "for  one  is  your  master,  even  Christ,  and 
all  ye  are  brethren."  To  the  word  of  Christ,  then,  let  us 
make  our  appeal. 

At  the  very  commencement  of  the  parable,  the  Saviour 
informs  us,  when  those  thing's  of  which  he  spake  were  to 
take  place.  See  verse  31.  "  When  the  Son  of  man  shall  come  in 
his  glory,  and  all  the  holy  angels  with  him,  then  shall  he  sit 
upon  the  throne  of  his  glory,"  &c.  &c.  Let  the  hearer  now 
be  careful  to  observe,  that  all  which  is  predicted  in  this  para- 
ble was  to  be  fulfilled,  at  the  coming  of  the  Son  of  man  in  Aw 
glory.  The  only  inquiry,  therefore,  necessary  to  make,  in 
order  to  ascertain  when  the  events  of  this  parable  took  place, 
is  this —  When  did  the  Son  of  man  come  in  his  glory  ?  An 
answer  from  the  Scriptures  will,  I  trust,  be  satisfactory  to 
every  one. 

I  bring  before  you,  in -the  first  place,  Matt.  xvi.  27,  28, 
uFor  the  Son  of  man  shall  come  in  the  glory  of  his  Father  with  his 
angels ;  and  then  he  shall  reward  every  man  according  to  his  works. 
Verily  I  say  unto  you,  there  be  some  standing  here  which  shall  not 
taste  of  death  till  they  see  the  Son  of  man  coming  in  his  kingdom." 
This  must  be  the  same  coming  of  the  Son  of  man,  mentioned 
in  the  text.  In  both  instances  it  is  a  glorious  coming  ;  in  both 
the  Son  of  man  is  accompanied  with  angels  ;  and  in  both,  he 
comes  to  reward  men  according  to  their  works.  There  is  no 
room  for  doubt,  that  it  is  the  same  event  which  is  spoken  of 
in  both  these  passages.  Now  notice  particularly  that  the 
Saviour  says,  uthere  be  some  standing  here  which  shall  not  taste 
of  death  till  they  see  the  Son  of  man  coming  in  his  kingdom." 
To  "taste  of  death,"  is  a  Hebraism,  signifying  to  die ;  and 
hence  the  meaning  of  this  passage  is,  there  be  some  standing1; 
here  which  shall  not  die,  till  they  see  the  Son  of  man  coming 
in  his  kingdom.  Here  it  is  evident  beyond  possibility  of  mis- 
take, that  the  coming  of  the  Son  of  man  was  to  take  place, 
during  the  natural  lives  of  some  of  those  who  stood  near 
him  at  the  time  he  uttered  these  words.  This  is  not  my  ex- 
planation of  this  subject,  i.  e.  not  originally  mine  ;  it  is  the 
explanation  which  the  Lord  Jesus  Christ  himself  gave  of  his 
own  language.  And  this  passage  stands  not  alone.  When- 
ever the  evangelists  give  an  account  of  this  conversation  of 
our  Lord  with  his  disciples,  as  to  the  subject  under  consider- 
ation, they  give  it  precisely  in  the  same  manner.  See  Mark 
viii.  38  ix.  1,  "  Whosoever,  therefore,  shall  be  ashamed  of  me,  and 
of  my  words,  in  this  adulterous  and  sinful  generation,   of  him  aZsa 


slutll  the  Son  of  man  be  ashamed,  when  he  cometh  in  the  glory  of  his 
Father,  with  the  holy  angels.  And  he  said  unto  them,  Verily  I  say 
unto  you,  that  there  be  some  of  them  that  stand  here,  which  shall  not 
taste  of  death  till  they  have  seen  the  kingdom  of  God  come  with  power.''7 
See,  also,  Luke  ix.  26,  27,  u For  whosoever  shall  be  ashamed  of 
me,  and  of  my  words,  of  him  shall  the  Son  of  man  be  ashamed,  when 
he  shall  come  in  his  own  glory,  and  in  his  Father's,  and  of  the  holy 
angels.  But  I  tell  you  of  a  truth,  there  be  some  standing  here,  which 
shall  not  taste  of  death  till  they  see  the  kingdom  of  God. "  Here, 
my  attentive  auditors,  you  will  observe,  that,  in  each  in- 
stance, the  evangelists  have  recorded  the  explicit  assurance 
of  Jesus,  that  his  coming-  to  judge  and  recompense  men  ac- 
cording- to  their  works  would  take  place,  while  some  of  those 
people  lived  who  stood  near  him  when  he  spake.  What  can 
be  more  plain  than  this  subject  ? 

On  other  occasions,  Jesus  embraced  opportunities  to  im- 
press upon  the  minds  of  his  disciples,  the  same  fact  with  re- 
spect to  the  coming-  of  the  Son  of  man.  And  in  one  particu- 
lar instance,  he  pointed  out  John,  his  beloved  disciple,  as  a 
person  who  should  live  until  his  coming  took  place.  The  ac- 
count of  this  is  recorded  in  John  xxi.  21 — 23.  "Peter  seeing 
him,  saith  to  Jesus,  Lord,  and  what  shall  this  man  do  ?  Je- 
sus saith  unto  him,  if  I  will  that  he  tarry  till  I  come,  what  is 
that  to  thee  ?  Follow  thou  me.  Then  went  this  saying 
abroad  among  the  brethren,  that  that  disciple  should  not 
die  :  yet  Jesus  said  not  unto  him,  he  shall  not  die  ;  but  if  I 
will  that  he  tarry  till  I  come,  what  is  that  to  thee  ?"  Agreeably 
to  this  account,  John  lived  until  after  the  destruction  of  Je- 
rusalem. Again,  in  Matt.  x.  23,  we  have  the  following 
words  :  "But  when  they  persecute  you  in  this  city,  flee  ye 
into  another  :  for  verily  I  say  unto  you,  ye  shall  not  have  gone 
over  the  cities  of  Israel  till  the  Son  of  man  be  come.'''  Here  is  an 
unconditional  assurance  from  the  lips  of  the  Saviour,  that, 
pursued  by  their  angry  persecutors,  the  disciples  would  not 
traverse  all  the  cities  of  Israel,  before  the  coming  of  the  Son 
of  man  took  place.  Now,  as  every  thing  predicted  in  the 
parable  was  to  be  fulfilled  at  the  time  of  the  coming  of  the 
Son  of  man,  why,  I  ask,  in  the  name  of  truth  and  common 
sense,  ought  it  be  applied  to  a  day  of  judgment  in  the  future 
state  ?  Is  not  the  fulfilment  of  every  thing  therein  predicted, 
confined  by  the  words  of  the  Great  Teacher,  to  time  long 
ago  passed  by  ? 


But  there  are  other  means  by  which  to  ascertain  to  what 
time  the  Saviour  alluded  in  the  parable  before  us.  We  are 
to  consult  the  connexion  in  which  it  is  found.  This,  how- 
ever, is  not  done  because  it  is  thought  there  is  any  flaw,  or 
imperfection  in  the  explanation  and  proofs  already  offered. 
No.  I  must  say,  I  think  these  proofs  cannot  be  invalidated 
by  any  process  of  reasoning  whatever.  My  mind  has  re- 
peatedly been  called,  for  nearly  twelve  years  past,  to  the 
contemplation  of  this  subject ;  and  every  opportunity  of  re- 
flection confirms  me  in  the  opinions  now  advanced.  But  as 
there  may  be  a  multitude  of  proofs  brought  forward  on  this 
interesting  question,  I  wish  to  make  the  hearer  acquainted 
with  a  fair  proportion  of  them. 

Let  it  then  be  understood,  that  the  24th  and  25th  chapters 
of  Matthew  are  one  discourse,  unbroken  by  any  thing  but 
the  division  of  the  Bible  into  chapters  and  verses.  This  di- 
vision is  comparatively  a  modern  invention,  carried  into  effect 
by  uninspired  men.  It  is,  in  some  respects,  very  useful. 
By  the  help  of  it,  we  are  enabled  to  point  out  a  particular 
sentence,  phrase,  or  word  in  any  book,  referring  to  the  chap- 
ter and  verse  in  which  it  may  be  found ;  and  this  we  could 
not  conveniently  do,  without  the  aid  of  this  division.  And 
it  is  pre-eminently  useful  in  the  construction  of  Concordances 
to  the  Scriptures.  Cardinal  Hugo,  I  think,  has  the"  credit  of 
being  one  of  the  earliest  projectors  of  the  division.  While  I 
bear  testimony  to  the  general  utility  of  it,  I  still  believe  that 
the  division  is,  in  some  places,  made  where  it  ought  not  to 
be  ;  but  where,  on  the  contrary,  the  closest  connexion  ought 
to  have  been  preserved.  That  the  25th  chapter  of  Matthew 
is  a  continuation  of  the  subject  commenced  in  the  24th.  is 
evident  from  the  first  verse,  and  even  from  the  first  ivord  of 
it.  "  Then  shall  the  kingdom  of  heaven  be  likened  unto  ten 
virgins."  Here  it  is  evident  the  Saviour  was  referring  back 
to  time  of  which  he  had  before  spoken,  and  that  the  things 
he  was  about  to  describe  were  to  take  place  at  the  same 
time.  If  not,  why  is  then,  the  abverb  of  time,  used  ?  Let  us 
go  back,  and  examine  the  context.  (1.) 

While  Jesus  was  in  the  temple,  he  uttered  a  malediction 
upon  the  Scribes  and  Pharisees.  "Wherefore,  behold  I  send 
unto  you  prophets,  and  wise  men,  and  scribes  ;  and  some  of 
them  ye  shall  kill  and  crucify  ;  and  some  of  them  shall  ye 
scourge  in  your  synagogues,  and  persecute  them  from  city  to 
city  :  that  upon  you  may  come  all  the  righteous  blood  shed 
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upon  the  earth,  from  the  blood  of  righteous  Abel  unto  the 
blood  of  Zacharias  son  of  Barachias,  whom  ye  slew  between 
the  temple  and  the  altar."  And  the  Saviour  was  particular 
to  say  in  addition,  "Verily  I  say  unto  you,  all  these  things  shall 
come  upon  this  generation."     Matt,  xxiii.  34 — 36. 

Shortly  after  this,  Jesus  "departed  from  the  temple;"  "and, 
as  he  sat  upon  the  mount  of  Olives,  the  disciples  came  unto 
him  privately,  saying,  tell  us  when  shall  these  things  be  ?  and 
what  shall  be  the  sign  of  thy  coming,  and  of  the  end  of  the 
world  ?"  Matt.  xxiv.  3.  When  shall  what  things  be  ?  The 
answer  is  contained  in  the  second  verse.  "And  Jesus  said 
unto  them,  see  ye  not  all  these  things  9"  Now  another  ques- 
tion arises,  see  ye  not  all  what  things  ?  Jesus  had  given  in- 
dications of  the  approaching  destruction  of  Jerusalem,  partic- 
ularly of  the  temple.  The  disciples  pointed  out  to  him  the 
buildings  of  the  temple,  with  all  their  strength  and  magnificence. 
"Jesus  said  unto  them,  see  ye  not  all  these  things  ?  Verily  I 
say  unto  you,  there  shall  not  be  left  here  one  stone  upon 
another,  that  shall  not  be  thrown  down."  Strong  and  mag- 
nificent as  this  temple  is,  it  shall  be  levelled  with  the  dust. 
"When  shall  these  things  be?"  inquired  the  prying  disciples, 
"and  what  shall  be  the  sign  of  thy  coming,  and  of  the  end  of 
the  world  ?"  By  the  end  of  the  world,  the  disciples  meant  the 
end  of  the  Jewish  age.  The  expression  in  the  original,  sig- 
nifies— of  the  end  of  the  age.  A  great  proportion  of  the  most 
respectable  translators  and  commentators  render  this  passage 
in  this  manner.  (2)  But  the  word  tcorld  may  be  retained,  if 
the  same  sense  is  given  to  it  here  which  it  has  in  other  parts 
of  the  New  Testament.  For  instance,  in  Heb.  ix.  26,  "But 
now  once  in  the  end  of  the  world,"  or  rather  worlds,  ages,  "hath 
he  (Christ)  appeared  to  put  away  sin  by  the  sacrifice  of  him- 
self." Christ  appeared  at  the  conclusion  of  the  age  under  the 
law,  and  it  was  to  the  end  of  this  age  that  the  disciples  had 
reference  in  their  private  question  to  the  Saviour.  Again, 
see  1  Cor.  x.  11,  "Now,  all  these  things  happened  unto 
them  for  ensamples  ;  and  they  are  written  for  our  admoni- 
tion, upon  whom  the  ends  of  the  worlds,  or  ages,  are  come." 
The  ends  of  the  ages  had  then  already  come.  We  are  to  un- 
derstand the  disciples  as  inquiring,  "what  shall  be  the  sign 
of  thy  coming,  and  of  the  end  of  the  age."  See  Campbell.  Bp. 
Pearce,  Wakefield,  and  the  Improved  Version,  on  the  pas- 
sage. 


Having  ascertained  the  true  sense  of  the  disciples'  ques- 
tion, let  us  observe  particularly  the  Saviour's  answer  to  it. 

In  verses  5  and  6,  he  informed  them  that  false  christs 
should  arise,  and  that  there  should  be  wars  and  rumors  of 
wars,  before  the  end  of  that  age.  He  furthermore  informed 
them,  that  nation  should  rise  against  nation,  and  kingdom 
against  kingdom  ;  that  there  should  be  famines,  pestilences, 
and  earthquakes  in  divers  places  ;  that  they  should  be  de- 
livered up  to  affliction,  some  of  them  slain,  and  that  they 
should  be  hated  of  all  nations  for  his  name's  sake  :  that  many 
should  be  offended,  should  betray  and  hate  one  another  ;  that 
many  false  prophets  should  rise  and  deceive  many  ;  and  that 
because  iniquity  should  abound,  the  love  of  many  should  wax 
cold.  "But,"  he  adds,  "he  that  shall  endure  unto  the  end," 
i.  e.  the  end  of  that  age,  to  which  the  disciples  referred  in 
their  question,  "the  same  shall,  be  saved  ;"  meaning  that 
they  should  be  saved  from  the  calamities  coming  at  the  end 
of  the  age.  The  gospel  was  to  be  preached  as  a  witness 
unto  all  nations,  and  then  the  end  was  to  come.  That  the 
gospel  was  thus  generally  preached  before  the  destruction  of 
Jerusalem,  and  the  end  of  the  Jewish  age,  may  be  seen  by 
consulting  Adam  Clarke's  Commentary  on  the  verse.  Our 
Lord  as  we  see  in  verse  15,  warned  his  disciples,  that,  when 
they  saw  standing  in  the  holy  place,  or  Holy  Land,  the 
abomination  of  desolation  of  which  Daniel  had  prophesied, 
then  they  must  make  their  escape  from  Jerusalem.  Those 
who  were  in  Judea,  were  directed  to  flee  into  the  mountains. 
The  person  on  the  house-top  was  not  to  come  down  to  take 
any  thing  out  of  his  house.  In  eastern  countries,  the  tops  of 
the  houses  were  flat,  and  owing  to  the  mildness  of  the  cli- 
mate, great  use  was  made  of  them.  Carpets  were  freqently 
spread  upon  them  ;  and  screened  from  the  rays  of  the  sun  by 
an  awning,  the  inhabitants  enjoyed  the  open  air,  living  here 
much  during  the  day  in  pleasant  weather,  and  frequently 
sleeping  here  at  night.  Hence  the  warning  was  very  neces- 
sary, that  he  who  was  on  the  house-top  should  not  come 
down  ;  but  passing  from  house  to  house,  which,  as  they  were 
connected,  he  might  do,  he  would  thereby  make  his  escape 
from  the  city.  The  man  in  the  field  was  not  to  return  back 
to  the  city  to  take  his  clothes  ;  for  better  were  it  for  him  to 
lose  them,  than  to  lose  his  life.  The  disciples  were  directed 
to  pray,  that  their  flight  might  nof  be  in  the  winter,  neither 
on  the  Sabbath  day.     A  flight  in  the  winter  would  be  attend- 
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ed  with  greater  dangers  and  impediments,  than  In  a  milder 
season  of  the  year ;  and  on  the  Sabbath,  the  length  of  a 
journey  was  determined  by  Jewish  law,  so  that  a  flight  to 
any  distance  might  be  prevented  by  the  Jews,  or  at  least, 
might  excite  against  the  person  making  his  escape  from  the 
impending  dangers,  the  exasperation  of  his  countrymen. 

But  why  was  it  necessary  for  the  disciples  to  be  thus 
watchful  ?  and  to  take  all  these  precautionary  measures  ? 
Answer  :  there  was  a  time  of  trouble  about  to  arrive.  Jesus 
said,  "For  then  shall  be  great  tribulation,  such  as  was  not 
since  the  beginning  of  the  world  to  this  time  ;  no,  nor  ever 
shall  be."  This  time  of  general  calamity  was  near  at  hand  : 
The  people  to  whom  Jesus  addressed  his  discourse  would 
some  of  them  live  to  see  it ;  and  Jesus  kindly  forewarned 
them  of  it,  and  pointed  out  the  signs  of  its  approach,  that  all 
who  were  watchful  and  faithful  might  escape  the  calamities. 
This  subject  is  an  admonition  to  us,  not  to  believe  in  the  ex- 
istence of  a  tribulation  in  the  future  state  of  existence  greater 
than  that  which  came  upon  the  land  of  Judea ;  for  Jesus  as- 
sured his  disciples  that  that  tribulation  should  be  greater  than 
any  that  had  ever  been,  or  ever  would  be. 

If  we  still  proceed  in  the  examination  of  the  24th  chapter, 
we  shall  discover  that  the  coming  of  the  Son  of  man,  of  which  I 
have  so  frequently  spoken,  was  to  take  place  very  nearly  at 
the  same  time  with  this  "great  tribulation."  See  verses  29 
and  30  of  this  chapter.  "Immediately  after  the  tribulation 
of  those  days  shall  the  sun  be  darkened,  and  the  moon  shall 
not  give  her  light,  and  the  stars  shall  fall  from  heaven,  and 
the  powers  of  the  heaven  shall  be  shaken  :*  and  then  shall 

*  That  this  language  which  represents  the  sun,  moon  and  stars,  and  the  changes 
to  take  place  in  the  material  world,  should  be  understood  in  the  figurative  sense,  is 
evident  from  the  time  in  which  it  was  to  be  fulfilled,  and  from  the  fact,  that  in  the 
literal  sense,  they  yet  give  their  light.  The  Hebrews  used  natural  as  emblems  of 
moral  things.  See  Bp.  Lowth  on  Isaiah  xiii.  10.  If  they  wished  to  represent  the 
birth,  growth  and  establishment  of  nations,  they  made  use  of  images,  taken  from 
the  most  striking  parts  of  nature,  for  that  purpose.  The  moon  becomes  like  the 
meridian  sun;  the  sun's  light  is  augmented  seven  fold;  and  even  a  new  heaven  and 
a  new  earth  are  created.  On  the  contrary,  the  overthrow  and  destruction  of  king- 
doms are  represented  by  opposite  images;  the  sun  and  the  moon  become  dark;  the 
stars  fall  from  heaven;  heaven  and  earth  tremble,  and  all  things  seem  tending  to 
their  originally  chaotic  state.  The  figures  of  speech  in  Matt.  xxiv.  29,  denote  the 
overthrow  of  the  Jewish  polity  and  people.  For  similar  language,  see  Isaiah  xiii. 
10.  xxiv.  23.  xxxiv.  4.  Jer.  xv.  9.  Ezek.  xxxii.  7,  8.  Joel  ii.  10,  28—32. 
Compare  Acts  ii.  16 — 21.  Amos  viii.  9.  Mark  xiii.  24.  The  author  wishes  to 
recommend  once  for  all,  to  the  reader,  Arch.  Bp.  Newcome's  Observations  on  the 
Life  and  Character  of  our  Lord,  in  which  a  most  valuable  treatise  on  the  Saviour's 
prophecy  concerning  the  destruction  of  Jerusalem,  is  to  be  found. 
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appear  the  sign  of  the  Son  of  man  in  heaven  :  and  then  shall 
all  the  tribes  of  the  earth  mourn,  and  they  shall  see  the  Son  of 
man  coming  in  the  clouds  of  heaven  with  power  and  great 
glory."  That  the  "great  tribulation"  was  to  take  place 
while  the  generation  existed  which  was  upon  the  earth  at 
the  time  the  Saviour  lived,  is  evident,  because  Jesus  gave 
the  warning,  that  if  they  were  in  Judea  at  the  time,  they 
must  flee  into  the  mountains.  Now  it  is  evident,  beyond  all 
contradiction,  to  such  as  believe  the  words  of  Christ,  that  the 
coming  of  the  Son  of  man  happened  "immediately  after  the 
tribulation  of  those  days."  I  repeat  it,  the  very  coming  of 
the  Son  of  man,  at  the  time  of  which  the  parable  of  the 
sheep  and  goats  was  to  be  fulfilled,  took  place  almost  simul- 
taneously with  the  "great  tribulation  ;"  and  who  in  the  world 
contends  that  this  tribulation  is  yet  future  ? 

But,  as  if  to  set  the  matter  beyond  mistake,  Jesus  explicit- 
ly declares,  "Verily  I  say  unto  you,  this  generation  shall  not 
pass  till  all  these  things  be  fulfilled. "  See  verse  34.  This  is  said 
in  relation  to  the  coming  of  Christ,  in  glory,  with  his  angels. 
It  is  the  application  he  made  of  his  own  words.  He  fixed  and 
stated  explicitly  the  time  ;  using  the  beautiful  "parable  of 
the  fig  tree,"  to  show  how  quickly  his  coming  would  succeed 
to  the  signs  of  its  approach.  What  do  we  know,  when  the 
trees  put  forth  their  leaves  ?  Answer  :  we  know  that  sum- 
mer is  nigh.  "So,"  says  Jesus,  "when  ye  shall  see  all  these 
things,  know  that  it  (i.  e.  his  coming)  is  near,  even  at  the  doors. 
Verily  I  say  unto  you,  this  generation  shall  not  pass  till  all  these 
things  be  fulfilled.''''  And  this  is  not  all :  he  adds,  "Heaven 
and  earth  shall  pass  away,  but  my  word  shall  not  pass  away." 
Yes,  there  was  more  probability  that  the  pillars  of  nature 
would  crumble  ;  that  the  earth,  shaking  to  its  centre,  would 
dissolve,  and  that  the  heavens  would  be  rolled  away  and  be 
no  more,  than  that  the  word  of  Christ  should  fail.  As  truly, 
then,  as  heaven  and  earth  stand,  the  Son  of  man  came  in  his 
glory,  and  judged  men  according  to  their  works,  before  the 
generation  to  which  he  spake  passed  away. 

After  having  thus  plainly  stated  that  his  coming  would 
take  place  during  that  generation,  the  Saviour  was  careful  to 
place  before  his  disciples  those  motives  which  would  induce 
them  to  watch  for  it.  As  the  particular  "day  and  hour"  of 
his  coming  were  not  known,  this  was  one  reason  for  watch- 
fulness. Although  it  was  certainly  to  be  during  their  life, 
they  knew  not  the  precise  time.     Had  they  known  the  very 
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"day  and  hour"  in  which  it  would  happen,  watchfulness 
would  not  have  been  equally  necessary.  As  in  the  days  of 
Noah,  the  people  "were  eating- and  drinking-,  marrying  and 
giving  in  marriage,  until  the  day  that  Noah  entered  into  the 
ark,  and  knew  not  until  the  flood  came  and  took  them  away," 
so  equally  unexpected  was  "the  coming  of  the  Son  of  man." 
Hence,  Jesus  gave  to  his  disciples  this  caution,  '■'■watch,  there- 
fore ;  for  ye  know  not  what  hour  your  Lord  doth  come." 
Perhaps  the  Saviour  was  never  more  particular  on  any  sub- 
ject, than  on  this.  Every  thing  which  could  be  said  to  make 
them  expect  that  event  during  life,  which  could  induce  them 
to  watch  for  it,  and  to  be  faithful  in.  view  of  it,  appears  to 
have  been  said.  "If  the  good  man  of  the  house  had  known 
in  what  watch  the  thief  would  come,  he  would  have  watched, 
and  would  not  have  suffered  his  house  to  be  broken  open. 
Therefore,  be  ye  also  ready  :  (i.  e.  for  my  coming  ;)  for  in 
such  an  hour  as  ye  think  not  the  Son  of  man  cometh."  Blessed 
was  that  servant,  whom  his  Lord,  when  he  came,  should  find 
faithful.  But  if  the  servant  should  say  in  his  heart,  "My 
Lord  delayeth  his  coming,*  and  should  begin  to  smite  his 
fellow  servants,  and  to  eat  and  drink  with  the  drunken,  the 
Lord  of  that  servant  shall  come  in  a  day  when  he  looketh  not 
for  him,  and  in  an  hour  that  he  is  not  aware  of,  and  shall  cut 
him  asunder,  (separate  him  from  the  faithful  disciples,)  and 
appoint  him  his  portion  with  the  hypocrites."  These  hyocrites 
were  the  Scribes  and  Pharisees,  to  whom  Jesus  frequently 
and  very  justly  gave  that  appellation;!  and  the  unfaithful 
servant  was  to  have  his  portion  with  them  in  those  judg- 
ments, all  which,  as  the  Saviour  (Matt,  xxiii.  36)  informed 
those  very  hypocrites,  should  come  on  that  generation.  This 
would  be  the  natural  consequence  of  his  want  of  care  and  fi- 
delity, and  of  his  putting  far  off  the  coming  of  Ids  Lord. 

I  am  now  brought,  in  regularly  pursuing  the  context,  to 
the  25th  chapter,  the  first  verse  of  which,  as  I  have  stated, 
shows  that  the  discourse  of  the  Saviour  remains  unbroken  by 
any  thing  but  the  division  of  it  into  chapters  and  verses. 
"Then  shall  the  kingdom  of  heaven  be  likened  unto  ten  vir- 
gins." When  some  of  the  disciples  were  not  watchful,  and 
when  their  Lord  came  in  an  hour  of  which  they  thought  not, 


*  Do  not  those  who  represent  the  coming  of  the  Son  of  man  as  yet  future,  after 
all  he  has  said  upon  the  subject,  fall  into  the  same  error  with  this  servant  1 

t  Among  other  passages  see  Matt.  vi.  2,  5,  16.    xv.  7.   xvi.  3.    xxii.  18.  xxxiii. 
13,  14,  15,  23,25,  27,  29. 
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then  indeed,  the  kingdom  was  likened  unto  ten  virgins,  five  of 
which  were  wise  and  five  foolish.  The  wise  virgins,  answer- 
ing to  the  "faithful  and  wise  servant,"  had  made  themselves 
ready  to  meet  the  bridegroom,  and  when  he  came,  "went  in 
with  him  to  the  marriage."  The  foolish,  who  were  not  rea- 
dy to  meet  the  bridegroom,  represented  the  unwise  or  evil 
servant,  who,  saying  in  his  heart,  my  Lord  delayeth  kis  coming, 
prepared  not  for  it  ;  and  who,  therefore,  when  it  transpired, 
was  cut  asunder,  and  separated  from  the  faithful,  receiving 
"his  portion  with  the  hypocrites,"  the  avowed  enemies  of  Jesus 
Christ.  And  that  Jesus  still  referred  to  his  coming  during 
that  generation,  is  evident  from  xxv.  13,  where  he  says  again 
to  his  followers,  "Watch,  therefore,  for  ye  know  neither  the 
day  nor  the  hour,  when  the  Son  of  man  cometh."  How 
plainly  does  this  show  what  was  the  object,  of  Jesus  in  utter- 
ing the  parable  of  the  virgins  !  The  parable  of  the  talents 
enforced  upon  the  disciples  the  duty  of  faithfulness,  the  re- 
ward of  which  was  to  be  had  at  the  "time  the  Lord  of  those 
servants  cometh,  and  reckoneth  with  them."  And  the  punish- 
ment of  the  "unprofitable  servant,"  spoken  of  in  Matt.  xxv. 
is  the  same  to  which  the  "evil  servant"  is  adjudged  in  chap- 
ter xxiv.  viz.  "weeping  and  gnashing  of  teeth."  Compare 
xxiv.  51  with  xxv.  30. 

We  have  come  along  now  to  the  parable  of  the  sheep  and 
goats.  I  have  already  settled  the  question  respecting  the 
time  of  the  fulfilment  of  this  parable.  No,  I  am  wrong  ;  it  is 
not  I  who  have  settled  it :  he  who  spake  as  never  man  spake, 
has  himself  done  it.  The  latter  differs  from  the  two  former 
parables  in  the  25th,  inasmuch  as  it  takes  a  wider  range,  and 
points  out  the  punishment  of  the  avowed  enemies  of  Jesus. 
Here  the  separation  is  not  between  faithful  and  unfaithful 
disciples  ;  but  between  the  faithful  disciples  and  the  perse- 
cutors of  the  church.  Hence  Jesus  goes  back,  distinctly  re- 
peats the  circumstance  of  his  coming,  and  represents  that 
there  would  be  a  general  gathering  of  the  nations  when  it 
transpired.  And  under  the  glowing  imagery  of  the  text,  he 
describes  the  distinction  which  was  made  between  his  fol- 
lowers on  the  one  hand,  and  his  enemies  on  the  other,  as  the 
time  of  the  destruction  of  the  Jewish  state. 

It  is  a  matter  of  fact  that  there  was  such  a  judgment  at 
the  time  of  which  the  Saviour  prophesied.  There  can  be  no 
doubt  here.  Profane,  as  well  as  sacred  history,  bears  testi- 
mony to  it.  About  forty  years  after  the  Saviour's  death, 
vengeance  was  executed  upon  his  enemies.     The  Lord  held 
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the  heathen  armies  in  his  hand  ;  and,  as  the  rod  of  his  anger, 
by  them  he  chastened  the  unbelieving  Jews.  Their -city- 
was  utterly  destroyed,  and  they,  as  a  nation,  were  blotted 
out  from  among  the  nations  of  the  earth.  No  language  your 
speaker  is  capable  of  using  can  give  you  a  just  conception  of 
the  miseries  of  that  unhappy  people.  They  said  unto  Pilate, 
"his  blood  be  on  us,  and  on  our  children."  God  took  them 
at  their  word ;  and  the  severity  of  the  punishment  they  suf- 
fered, evinces  the  magnitude  of  their  guilt.  Surrounded  by 
an  ambitious  and  victorious  army,  which  was  every  day 
making  advancement  in  the  capture  of  the  city; — shook 
through  every  member  of  the  national  body  by  intestine  tu- 
mult and  disorganization  ; — assailed,  on  every  side,  by  un- 
paralleled famine  and  almost  universal  pestilence,  with 
Death,  at  the  same  time,  stalking  continually  abroad, — who 
can  estimate  the  tribulation  of  that  people  ?  As  this  took 
place  at  the  time  of  the  passover,  the  city  was  filled  beyond 
any  thing  we  can  now  conceive,  with  inhabitants  from  all 
parts  of  Judea.     Watts  says, 

"To  Zion  the  whole  nation  came, 
To  worship  thrice  a  year." 

The  vast  numbers  who  perished  during  the  siege  would 
defy  belief,  were  they  not  accounted  for  by  this  circumstance. 
So  dense  a  population  gave  wings  to  pestilence,  and  rapidly 
increased  the  foreseen  and  dreaded  famine.  Indeed,  as  the 
difficulties  of  this  people  came  to  a  crisis,  the  dead  increased 
so  fast  it  was  impossible  to  bury  them,  and  the  bodies  were 
thrown  over  the  walls  without  the  city.  The  Roman  com- 
mander, in  going  the  rounds,  was  astonished  at  the  spectacle, 
and  called  the  Gods  to  witness  that  he  had  not  been  the  cause 
of  it.  Josephus  has  recorded  one  circumstance,  which  shows 
the  extent  to  which  the  famine  prevailed.  A  mother,  driven 
to  the  last  extremity  by  hunger;  took  her  infant  child,  and 
slew  it,  and  ate  of  it.  The  soldiers,  allured  by  the  smell  of 
food,  threatened  her  with  death,  if  she  did  not  discover  to 
them  the  place  of  its  concealment ;  and  on  doing  it,  she  saw 
the  remainder  devoured.  0  my  God  !  who  can  hear  of  this 
without  emotion  ?  How  truly  did  Jesus  day,  "woe  unto 
them  that  are  with  child,  and  to  them  that  give  suck,  in  those 
days."  How  forcibly  does  the  truth  of  his  words  strike  us, 
"For  then  shall  be  great  tribulation,  such  as  was  not  since 
the  beginning  of  the  world  to  this  time  ;  no,  nor  ever  shall 
be."     It  is  to  this  time — it  is  to  these  distresses,  to  which  I 
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think  I  have  proved  the  Saviour  refers,  and  of  which  he  pro- 
phesies, in  the  parable  and  in  his  discourse  connected 
with  it. 

There  is  nothing  in  the  parable  against  the  views  I  have 
advanced,  neither  is  there  any  thing  which  can  injustice  be 
supposed  necessarily"  to  refer  to  any  state  of  existence  beside 
the  present.  But  as  there  are  queries  which  sometimes  arise 
in  the  inquiring  mind,  when  this  subject  is  presented  in  the 
view  I  have  given  of  it,  I  will  notice  them. 

The  hearer  may  wish  to  inquire,  whether  the  Son  of  man 
did  appear  upon  the  earth  a  second  time,  during  the  genera- 
tion then  in  existence.  I  answer,  yes,  in  the  sense  in  which 
he  spake  of  his  coming.  It  was  a  common  thing  among  the 
Hebrew  writers,  to  represent  any  interposition  of  Providence, 
or  uncommon  display  of  divine  power,  as  the  coming  of  the 
Lord.*  This  figure  occurs  both  in  the  Old  and  New  Testa- 
ment. The  following  beautiful  passage  from  the  Psalms 
evinces  the  truth  of  what  I  say.  "Let  the  heavens  rejoice, 
and  let  the  earth  be  glad  ;  let  the  sea  roar,  and  the  fulness 
thereof.  Let  the  field  be  joyful,  and  all  that  is  therein  ;  then 
shall  the  trees  of  the  wood  rejoice  before  the  Lord  ;  for  he 
cometh,  for  he  cometh  to  judge  the  earth  :  lie  shall  judge  the 
world  with  righteousness,  and  the  people  with  his  truth." 
Psalms  xcvi.  11 — 13.  xcviii.  7 — 9, 

But  were  all  nations  gathered  before  the  Son  of  man,  at 
the  time  to  which  you  have  confined  the  application  of  the 
parable  ?  inquires  the  hearer.  Answer  :  yes,  in  the  sense  in 
which  the  Saviour  used  that  phrase.  In  chapter  xxiv.  9, 
Jesus  says  to  his  disciples,  "  ye  shall  be  hated  of  all  nations 
for  my  name's  sake."  The  same  all  nations  which  hated  the 
disciples,  were  gathered  together  at  the  time  of  the  coming 
of  the  Son  of  man.  In  verse  14,  we  are  told  that  the  gospel 
was  to  be  preached  unto  all  nations,  before  the  end  of  the 
Jewish  age  ;  and  in  verse  30,  that  all  the  tribes  of  the  earth 
should  see  the  Son  of  man  coming  in  the  clouds  of  heaven 
with  power  and  great  glory.  All  nations,  in  the  sense  which 
the  phrase  bears  here,  were  assembled  at  the  time  spoken 
of:  and  that  there  was  a  separation  at  that  time,  cannot  be 
questioned.     Eusebius  informs  us,   that  the  Christians,  ob- 

*  Although  this  may  at  first  strike  the  mind  of  the  reader  as  a  strange  figure,  yet 
it  is  one  frequently  used  at  the  present  time.  How  common  is  it  to  say  of  a  great 
bereavement  whieh  a  family  has  been  called  to  meet,  it  is  a  very  afflicting  visita- 
tion of  Providence, — God  has  visited  them  with  afflictions; — He  has  laid  his  hand 
heavily  upon  them.  See  Isaiah  xxiii.  17.  Jer.  v.  9,  vi.  15,  xxvii.  22,  xxix.  10. 
Acts  xv.  14.  1  Peter  ii.  12. 
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serving  the  signs  of  the  approaching  danger,  fled  to  the  city, 
so  that  not  one  faithful  disciple  was  lost  ;  while  the  enemies 
of  Jesus  were  buried  in  a  common  ruin. 

Who  were  the  devil  and  his  angels,  for  whom  this  fire  was 
prepared  ?  inquires  another.  This  is  a  subject  of  great  in- 
terest to  many.  You  cannot  mention  the  word  devil,  with- 
out bringing  to  their  minds  the  idea  of  a  real,  personal  being, 
who  goes  about  the  earth,  exercising  influence  over  mankind. 
All  that  is  necessary  for  me  now  to  say  on  this  subject,  is, 
that  the  Greek  word  Diabolos,  rendered  the  devil'm  the  passage 
under  consideration,  signifies  an  accuser,  or  slanderer.  I  will 
read  you  a  passage  or  two,  which  are  to  the  point  here.  1 
Tim.  iii.  11,  "Even  so  must  their  wives  be  grave,  not  slan- 
derers ;  sober;  faithful  in  all  things."  The  hearer  will  say, 
there  is  nothing  said  about  the  devil  here.  So  you  think  ; 
but  the  same  Greek  word  occurs  in  this  passage,  which  is 
rendered  devil  in  the  parable.  Here  it  again.  "Even  so 
must  their  wives  be  grave,  not  devils,"  i.  e.  not  false  accusers, 
not  slanderers.  Let  us  notice,  also,  Titus  ii.  3,  aThe  aged 
women,  likewise,  that  they  be  in  behaviour  as  becometh  ho- 
liness ;  not  false  accusers,  not  given  to  much  wine,  teachers 
of  good  things."  The  hearer  will  be  inclined  to  say,  as  be- 
fore, there  is  nothing  said  concerning  the  devil  here  ;  but  in 
this,  as  in  the  other  instance,  the  same  Greek  word  occurs 
which  is  generally  rendered  devil.  "The  aged  woman,  like- 
wise, that  they  be  in  behaviour  as  becometh  holiness,  not 
devils,  not  false  accusers."  The  accusers  oi  the  Christians, 
those  who  slandered  them,  were  devils.  By  devil,  in  the 
singular,  the  Saviour  might  refer  to  the  leading  persecutors 
of  the  Christians.  In  Rev.  ii.  10,  we  read,  "Fear  none  of 
those  things  which  thou  shalt  suffer  :  behold,  the  devil  shall 
cast  some  of  you  into  prison,  that  you  may  be  tried."  Who 
cast  the  Christians  into  prison  ?  Those  by  whom  the  Chris- 
tians were  cast  into  prison  were  the  devil.  We  all  know  that 
the  early  disciples  of  Christ  were  imprisoned  by  "the  rulers 
of  the  darkness  of  this  world."  See  Eph.  vi.  11,  12.  The 
"fire"  spoken  of  was  prepared  for  such  a  devil ;  and  all  who 
abetted  him,  were,  with  him,  cast  into  it.* 

Fire  is  a  figure  very  frequently  used  in  the  Scriptures  to 
represent  temporal  judgments.  We  cannot  suppose  that  fire, 
in  the  literal  sense,  is  meant  ;  for  how  long  could  a  human 

*  See  Campbell's  Dissertations,  on  the  word  diabolos.  See,  also,  the  invalua- 
ble Treatise  of  Walter  Balfour,  of  Charlestown,  Mass.  entitled  An  Inquiry  into 
the  Scriptural  Doctrine  concerning  the  Devil  and  Satan. 
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being-  exist  in.  real  (ire  p  There  is  a  passage  in  Ezekiel, 
which  I  select  out  of  a  great  number,  by  which  this  subject 
will  be  illustrated.  "Son  of  man,  the  house  of  Israel  is  to 
me  become  dross  :  all  they  are  brass,  and  tin,  and  iron,  and 
lead,  in  the  midst  of  the  furnace  ;  they  are  even  the  dross  of 
silver,  (i.  e.  the  very  worst  of  it.)  Therefore,  thus  saith  the 
Lord  God,  Because  ye  are  all  become  dross,  behold,  there- 
fore, I  will  gather  you  into  the  midst  of  Jerusalem.  As  they 
gather  silver,  and  brass,  and  iron,  and  lead,  and  tin,  into  the 
midst  of  the  furnace,  to  blow  the  fire  upon  it,  to  melt  it ;  so 
will  I  gather  you  in  mine  anger,  and  in  my  fury,  and  I  will 
leave  you  there,  and  melt  you."  They  could  not  be  melted 
without  fire.  "Yea,  I  will  gather  you,  and  blow  upon  you  in 
the  fire  of  my  wrath,  and  ye  shall  be  melted  in  the  midst  there- 
of.— As  silver  is  melted  in  the  midst  of  the  furnace,  so  shall 
ye  be  melted  in  the  midst  thereof;  and  ye  shall  know  that  I, 
the  Lord,  have  poured  out  my  fury  upon  you."  Ezek.  xxii. 
18 — 22.  Where  was  all  this  to  take  place  ?  Answer  :  in  "the 
midst  of  Jerusalem.''1  Very  well ;  then  it  was  not  in  the  future 
state.  Is  it  not,  then,  evident,  that  fire  is  here  used  to  repre- 
sent temporal  judgments?  In  the  31st  verse  of  this  chapter, 
God  says,  "  I have  consumed  them  with  the  fire  of  my  wratli."  And 
this  is  explained  by  the  following  words:  "their  own  way 
have  I  recompensed  upon  their  heads,  saith  the  Lord  God." 

But  the  punishment  spoken  of  in  the  parable,  is  called 
"everlasting  punishment,"  says  the  hearer.  "Now,  allowing 
all  you  have  said  with  respect  to  the  application  of  the  sub- 
ject, if  the  punishment  be  everlasting,  is  not  the  doctrine  you 
preach,  thereby  shown  to  be  false?"  Of  this  argument, 
great  use  has  been  made  by  our  brethren  of  other  denomina- 
tions. Man}'-  of  them  probably  know  the  weakness  of  it,  and 
some  perhaps  do  not.  The  proper  answer  to  the  objection 
is  this:  the  word  rendered  everlasting,  is  most  frequently 
used,  in  the  scriptures  to  signify  a  limited  duration.  Time 
would  fail  me,  were  I  to  attempt  to  quote  a  twentieth  part  of 
the  proof  that  might  be  adduced  on  this  point.  I  will  quote 
a  few  passages. 

In  Exodus  xl.  15,  we  read  as  follows  :  "And  thou  shalt 
anoint  them,  as  thou  didst  anoint  their  father,  that  they  may 
minister  unto  me  in  the  priest's  office;  for  their  anointing 
shall  surely  be  an  everlasting  priesthood  throughout  their  gen- 
erations." Here  the  Levitical  priesthood  is  said  to  be  ever- 
lasting; and  yet  who  does  not  know  that  it  is  abolished?  The 
apostle  argues  the  abolishment  of  this  everlasting  priesthood, 
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in  Heb.  vii.  11,12,  "If,  therefore,  perfection  were  by  the 
Levitical  priesthood,  (for  under  it  the  people  received  the 
law,)  what  farther  need  was  there  that  another  priest  should, 
arise  after  the  order  of  Melchisedec,  and  not  be  called  after 
the  order  of  Aaron?  For  the  priesthood  being  changed,  there  is 
made  of  necessity  a  change  also  of  the  law-"  Here  is  a 
change  spoken  of.  The  everlasting  priesthood  comes  to  an 
end,  and  another  is  established:  "There  is,  verily,  a  disannul- 
ling of  the  commandment  going  before,  for  the  weakness  and 
unprofitableness  thereof."  Why  do  not  the  clergy  assail 
Paul  for  saying  an  everlasting  priesthood  was  abolished?  If 
one  thing  which  is  everlasting  can  come  to  an  end,  so  can 
another.  The  priesthood  of  Aaron  was  of  a  temporal  nature; 
it  did  not  have  even  a  limited  duration  out  of  this  state.  Nay, 
more;  it  has  properly  speaking,  no  existence  now:  it  has  been 
abolished  upwards  of  eighteen  centuries;  and  yet,  in  the 
scripture  sense  of  the  word,  it  was  everlasting.  The  fact  is, 
the  word  in  the  scriptures  rendered  everlasting,  does  not  ne- 
cessarily signify  an  unlimited  duration;  and  it  ought  not  to 
have  been  rendered  by  the  English  word  everlasting,  in  the 
sense  which  is  generally  given  the-word.  Jesus  did  not  use 
the  words  "everlasting  punishment."  This  is  a  phrase 
which  the  translators  of  the  common  version  have  used  as 
expressing,  in  their  opinion,  the  meaning  of  Christ,  in  the  sense 
which  it  generally  bears.  The  land  of  Canaan  was  promised 
to  the  Jews  "for  an  everlasting  possession."  Gen.  xvii.  8, 
xxviii.  4.  Will  the  Jews  possess  it  through  endless  duration? 
Do  they  even  now  possess  it  ?  Who  can,  after  considering 
these  things,  conscientiously  say,  that  the  word  everlasting 
always  signifies  time  without  end?  It  is  almost  useless  to 
say  more  on  a  subject  so  plain.  Let  us  notice,  however, 
another  passage.  Hab.  iii.  6,  "  The  everlasting  mountains 
were  scattered,  the  perpetual  hills  did  bow."  If  you  scatter  a 
mountain,  it  ceases  to  be  such;  yet  the  everlasting  mountains 
are  scattered.  If  everlasting  mountains  may  be  scattered, 
everlasting  punishment  (permit  me  to  use  the  expression,) 
may  be  scattered  also. 

But  if,  after  all,  you  insist  that  the  word  everlasting  always 
signifies  strictly  endless  duration,  then  you  must  apostatise 
from  Christianity;  you  must  become  Jews;  you  must  say  that 
Paul  was  wrong,  when  he  declared  that  the  Levitical  priest- 
hood was  abolished.  You  must  give  up  the  New  Testament; 
and  you  must  give  up  also  your  Lord  and  Saviour,  who  loved 
y«m,   and  «lied  for  you,     You  must  say  of  him,  as  the  Jews 
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say,  that  he  was  not  "by  wicked  hands  crucified  and  slam," 
but  that  he  suffered  justly  as  a  heedless  innovator.  I  dare 
not  say  this;  yet  I  cannot  see  how  those  will  avoid  it  who  say 
the  word  everlasting  always,  and,  of  course,  when  applied  to 
the  Levitical  priesthood,  signifies  duration  without  end. — 
Let  this  subject,  then,  admonish  you  not  to  adopt  an  inter- 
pretation of  the.  scriptures  which  leads  to  such  conse- 
quences. 

The  last  objection  which  I  can  suppose  may  rest  upon  the 
mind  of  the  hearer  is  this:  the  same  word  is  applied  to  life 
which  is  applied  to  punishment.  It  is  rendered  in  one  case 
everlasting,  in  the  other  eternal;  but  it  is  the  same  word  in 
both  instances.  If  it  does  not  signify  endless  duration  when 
applied  to  punishment,  how  can  it  when  applied  to  life?  On 
the  other  hand,  if  this  life  is  to  be  enjoyed  in  the  future  state, 
why  is  not  the  punishment  also  to  be  suffered  there? 

Answer:  the  same  word  is,  in  the  same  connexion,  applied 
to  different  things,  in  other  parts  of  the  scriptures,  when,  as 
all  acknowledge,  one  thing  is  temporal,  the  other  endless. 
Hab.  iii.  6.  Rom.  xvi.  25,  26,  and  others. 

But  the  proper  answer  to  the  objection,  in  the  case  before 
us,  is,  we  consider  that  the  life  spoken  of  :n  Matt.  xxv.  46,  is 
not  the  immortal  existence  into  which  the  human  race  are  to 
be  raised  after  natural  death;  but  that  spiritual  life  which  the 
believer  enjoys  in  this  state.  St.  John  says,  "We  know, 
that  we  have  passed  from  death  unto  life,  because  we  love  the 
brethren."  John  knew  that  he  had  then  already  passed 
from  death  unto  life;  he  was  then  in  the  enjoyment  of  spiri- 
tual life.  Jesus  saith,  "  He  that  heareth  my  word  and  be- 
lieveth  on  him  that  sent  me,  hath  (he  then  already  posses- 
sed) everlasting  life,  and  shall  not  come  into  condemnation, 
but  is  pasted  from  death  unto  life."  John  v.  24.  And  the 
original  phrase,  is  the  same  which  is  rendered  eternal  life  in 
Matt.  xxv.  46.  I  believe  that  the  "everlasting  life,"  in  John 
v.  24,  and  the  "life  eternal,"  in  Matt.  xxv.  46,  are  one  and 
the  same  thing.  This  view  of  the  subject  completely  re- 
moves the  objection  last  introduced.  For  if  the  punishment 
and  the  life,  are  both  allowed  by  us  to  be  in  the  same  state, 
the  objection  loses  all  its  force.  Nevertheless,  I  believe  in 
an  immortal  and  incorruptible  existence  beyond  the  grave,  al- 
though I  do  not  apply  this  passage  to  it.  Yes,  I  believe  that 
"the  dead  shall  be  raised  incorruptible,  and  we  shall  be 
changed.  For  this  corruptible  must  put  on  incorruption,  and 
thia  mortal  must  put  on  immortality,"  1  Cor.  xv.  52,  53, 
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I  have  now  my  Christian  hearers,  brought  this  subject  to 
a  close.  What  I  have  said,  I  sincerely  believe;  but  I  do  not 
wish  you  to  believe  it  because  I  have  said  it.  Examine  for 
yourselves.  Jesus  said,  when  on  earth,  "and  why  even  of 
yourselves  judge  ye  not  what  is  right."  Let  the  Bible  be 
your  only  guide;  and  may  God  enable  us  all  to  know  and  to 
approve  the  right,  and  constantly  to  practise  it. 

IOTES. 

(1.)  Bp.  Pearce,  in  his  Commentary  on  the  four  Evangelists,  and  the  Acts  of 
the  apostles,  has  maintained,  at  some  length,  that  the  subject  of  the  destruction  of 
Jerusalem  is  continued  through  the  twenty  fifth  chapter.  Here  follow  his  Notes 
on  several  verses  of  that  chapter.  Verse  1.  "  Then  shall  the  kingdom,  fyc. 
This  shews  that  Jesus,  in  this  chapter,  is  speaking  on  the  same  subject  as  in  the 
foregoing  one,  viz.  what  was  to  happen  at  the  destruction-  of  the  Jewish  state." — 
Verse  13  "  Wherein  the  Son  of  man  cometh.  This  plainly  shews  that  what 
was  said  before  in  this  chapter,  relates  to  the  destruction  of  the  Jewish  state,  ex- 
pressed by  the  Son  of  man's  coming,  as  in  chapter  xvi.  27,  28."  Verse  15. 
"According  to  his  several  ability.  The  moral  of  this  parable  is,  that  Jesus  would 
reward  or  punish  Christians  according  to  their  behaviour  under  the  means  of  grace 
afforded  to  them;  and  that  from  every  one  would  be  required  in  proportion  to  what 
had  been  given  to  him.  And  this  distinction,  made  between  them,  was  to  be 
made  at  the  time  when  the  Jewish  state  was  to  be  destroyed."  Verse  31.  *' Shall 
come  in  his  glory,  i.  e.  to  destroy  the  Jewish  state.  See  chapter  xvi.  27,  28. 
xxiv.  30.  xxvi.  84.  Jesus  is  still  giving  an  account  of  what  distinction  will  then 
be  made  between  good  and  bad  Christians."  Verse  34.  "The  King,  i.  e.  the 
Son  of  man  then  in  his  kingdom.     See  ch.  xvi.  28." 

After  all  this,  when  the  Bp.  comes  to  verses  41  and  46,  he  thinks  Jesus  had  the 
day  of  general  judgment  in  his  thoughts.  Bp.  Pearce  had  that  ideal  judgment  in 
his  thoughts;  and  although  he  got  nearly  through  the  whole  account  with  a  correct 
interpretation,  his  religious  opinions  got  the  advantage  of  his  reason  at  last. 

Arch.  Bp.  Newcome  was  confident  that  the  subject  of  the  destruction  of  Jerusa- 
lem extended  into  the  twenty  fifth  chapter.  See  Newcome's  Observations, 
Charlestown,  1810,  note  in  loco- 

Adam  Clarke  was  determined  to  be  right.  He  made  the  twenty  fifth  chapter 
refer  to  both  events,  the  destruction  of  Jerusarem,  and  the  judgment  in  eternity. 
And  when  he  comes  to  the  31st  verse,  he  most  solemnly  assures  his  readers,  with- 
out giving  them  a  particle  of  proof,  that  "this  must  be  understood  of  Christ's  com- 
ing at  the  last  day,  to  judge  mankind:  though  all  the  preceding  part  of  the  chapter 
may  be  applied  also  to  the  destruction  of  Jerusalem," 

The  above  Notes  are  not  quoted  from  these  authors  because  we  have  the  least 
doubts  that  the  subject  of  the  twenty  fifth  chapter  are  the  events  which  transpired  at 
the  destruction  of  Jerusalem;  but  to  shew  what  they  felt  themselves  obliged  to  ac- 
knowledge, with  all  their  prepossessions. 

(2.)  "A  great  proportion  of  the  most  respectable  translators  and  com- 
mentators render  this  passage  in  this  manner." 

At  the  head  of  these  I  place  the  renowned  Dr.  Campbell.  He  renders  the  ex- 
pression, "the  conclusion  of  this  state;,"  meaningthe  Jewishstate.  See  his  Notes 
on  Matt.  xii.  32.  yiii.  39.  ix'w.  3. 

Adam  Clarke  renders  the  expression,  "end  of  the  age,"  though  of  his  authority 
I  have  not  a  very  high  opinion.  Kenrick,  in  his  Exposition,  soys  "the  end  of  the 
age;"  and  observes  that  the  expression  was  synonymous  to  the  coining  of  Christ. 
Wakefield  renders  it,  "the  endof  the  age:"  as  do  also  the  Authors  ofthe  Improved 
Version;  Bp.  Pearce,  on  Matt.  xiii.  40;  Whitby  on  Matt.  xii.  32,  and  Dr.  Ham- 
mond on  the  game  passage,  with  many  more  who  might  be  named; 


